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Introduc)on	
  

	
   The	
  Decalogue	
  or	
  “ten	
  words”	
  are	
  first	
  recorded	
  in	
  Exodus	
  20:1-­‐17	
  although	
  they	
  are	
  not	
  

labeled	
  as	
  such	
  unGl	
  Exodus	
  34:28.	
  	
  They	
  are	
  set	
  apart	
  from	
  the	
  rest	
  of	
  the	
  commands	
  in	
  the	
  

Torah	
  in	
  that	
  they	
  are	
  recorded	
  as	
  to	
  have	
  been	
  spoken	
  directly	
  to	
  Israel	
  from	
  the	
  mouth	
  of	
  God.	
  	
  

The	
  intent	
  of	
  this	
  paper	
  is	
  to	
  first	
  provide	
  the	
  best	
  literal	
  translaGon	
  based	
  on	
  the	
  Biblia	
  

Hebraica	
  StuXgartensia	
  (BHS)	
  along	
  with	
  footnotes	
  describing	
  where	
  there	
  are	
  textual	
  variants	
  

among	
  the	
  original	
  manuscripts	
  and	
  then	
  to	
  provide	
  an	
  in	
  depth	
  grammaGcal	
  and	
  syntacGcal	
  

analysis	
  of	
  the	
  text	
  in	
  order	
  to	
  discuss	
  the	
  nuances	
  found	
  in	
  the	
  original	
  Hebrew	
  text.	
  

Transla)on	
  

And	
  YHWH 	
  spoke	
  all	
  these	
  words	
  saying:	
  1

I	
  am	
  YHWH	
  your	
  God	
  who	
  brought	
  you	
  out	
  from	
  the	
  land	
  of	
  Egypt,	
  from	
  the	
  house	
  of	
  slaves.	
  

You	
  shall	
  not	
  have	
  other	
  gods	
  for	
  yourself	
  against	
  My	
  face .	
  2

You	
  shall	
  not	
  make	
  a	
  divine	
  image	
  of	
  worship	
  for	
  yourself	
  or 	
  any	
  form	
  that	
  is	
  in	
  the	
  heavens	
  3

above	
  or	
  in	
  the	
  earth	
  below,	
  or	
  in	
  the	
  waters	
  beneath	
  the	
  earth.	
  	
  You	
  shall	
  not	
  bow	
  down	
  to	
  

	

	אֱלֹהִ֔ים    )“God”(	
  in	
  the	
  MasoreGc	
  text.	
  	
  The	
  Septuagint	
  and	
  Vulgate	
  render	
  Κύριος	
  instead	
  of	
  1

θεὸς.	
  	
  Κύριος	
  is	
  translated	
  from	
  the	
  Hebrew	

	יהְוָ֣ה    over	
  75%	
  of	
  the	
  occurrences	
  in	
  the	
  Septuagint.	
  	
  
Furthermore,	
  the	
  phrase	
י   
	וַידְַבֵּרּ אֱלהִֹ֔  is	
  found	
  only	
  three	
  places	
  in	
  the	
  Hebrew	
  Bible	
  (Genesis	
  
8:15,	
  Exodus	
  6:2,	
  and	
  Exodus	
  20:1)	
  and	
  two	
  of	
  the	
  three	
  are	
  translated	
  with	
  Κύριος	
  in	
  the	
  
Septuagint,	
  while	
  the	
  phrase	
ה   
	וַידְַבֵּרּ יהְוָ֖  is	
  found	
  one	
  hundred	
  Gmes	
  in	
  the	
  Hebrew	
  Bible	
  with	
  
most	
  occurrences	
  found	
  in	
  the	
  books	
  of	
  Exodus,	
  LeviGcus,	
  and	
  Numbers.

	
  Septuagint	
  renders	
  πλὴν	
  ἐμοῦ	
  (“except	
  Me”)2

	
  The	
  parallel	
  text	
  in	
  Deuteronomy	
  5:8	
  fails	
  to	
  have	
  a	
  waw	
  arer	
  the	
  noun,	
  which	
  changes	
  the	
  3

syntax	
  of	
  the	
  sentence	
  so	
  that	
  the	
  final	
  clause	
  is	
  describing	
  the	
  divine	
  image,	
  rather	
  than	
  
prohibiGng	
  a	
  separate	
  type	
  of	
  idol	
  (Childs,	
  387)



them,	
  or	
  shall	
  you	
  become	
  subservient	
  them	
  because	
  I,	
  YHWH	
  your	
  God,	
  am	
  “El	
  Qana” 	
   ,	
  the	
  4 5

One	
  who	
  brings	
  to	
  bear	
  the	
  iniquity	
  of	
  the	
  fathers	
  upon	
  the	
  children	
  unto	
  the	
  third	
  and	
  fourth	
  

genera&ons	
  of	
  the	
  ones	
  who	
  hate	
  Me,	
  but	
  acGng	
  in	
  covenantal	
  loyalty	
  to	
  thousands;	
  to	
  the	
  ones	
  

who	
  love	
  Me	
  and	
  guard	
  My	
  commandments.	
  

You	
  shall	
  not	
  lir	
  up	
  the	
  name	
  of	
  YHWH	
  for	
  perjury 	
  because	
  YHWH	
  will	
  by	
  no	
  means	
  leave	
  6

unpunished	
  whomever	
  shall	
  lir	
  up	
  His	
  name 	
  for	
  perjury.	
  7

Remember 	
  the	
  Shabbat	
  day	
  to	
  consecrate	
  it.	
  	
  Six	
  days	
  you	
  may	
  labor	
  and	
  do	
  all	
  your	
  8

occupaGonal	
  work,	
  but	
  on 	
  the	
  seventh	
  day	
  is	
  a	
  Shabbat	
  to	
  honor	
  YHWH	
  your	
  God;	
  you	
  shall	
  not	
  9

do	
  any	
  occupaGonal	
  work	
  on	
  it ;	
  you,	
  or	
  your	
  son,	
  or	
  your	
  daughter,	
  or	
  your	
  male	
  servant ,	
  or	
  10 11

your	
  maidservant,	
  or	
  your	
  domesGc	
  animal,	
  or	
  the	
  stranger	
  who	
  is	
  within	
  your	
  gates ,	
  because	
  12

	
  “Jealous	
  God”	
  or	
  “Passionate	
  God”;	
  used	
  as	
  one	
  of	
  the	
  Gtle’s	
  of	
  God	
  (cf.	
  Exodus	
  34:14)4

	
  Nash	
  Papyrus	
  alternately	
  spells	
  as	

	.קנוא    	
  This	
  spelling	
  can	
  be	
  seen	
  in	
  Joshua	
  24:19	
  and	
  Nahum	
  5

1:2.


	שוְָׁא  is	
  used	
  in	
  legal	
  text	
  speaking	
  about	
  commi{ng	
  perjury	
  (cf.	
  Exodus	
  23:1,	
  Deuteronomy	
  6

5:20).

	
  Nash	
  Papyrus	
  renders	
  as	

	שׁמה    (“its	
  name”	
  or	
  “her	
  name”)7

	
  Samaritan	
  Pentateuch	
  renders	
  as	
  the	
  infiniGve	

	שׁמור    )guard(	
  instead	
  of	

	זכור    as	
  it	
  appears	
  in	
  8

Deuteronomy	
  5:12.	
  	

	זכור    is	
  preferred	
  here	
  as	
  there	
  is	
  a	
  different	
  reason	
  for	
  Shabbat	
  observance	
  
given	
  in	
  each	
  account,	
  thus	
  it	
  is	
  improper	
  to	
  assume	
  that	
  the	
  rendiGon	
  of	
  the	
  “Ten	
  Words”	
  in	
  
Deuteronomy	
  was	
  intended	
  to	
  be	
  a	
  verbaGm	
  copy	
  of	
  the	
  rendiGon	
  in	
  Exodus.

	
  Nash	
  Papyrus,	
  Medieval	
  Manuscripts,	
  Septuagint,	
  and	
  Vulgate	
  render	

	וביום    instead	
  of	
9.ויום  

	
  Nash	
  Papyrus,	
  Septuagint,	
  and	
  the	
  Syriac	
  PeshiXa	
  add	

	,בה    translated	
  here	
  as	
  “on	
  it”10

	
  Medieval	
  Manuscripts,	
  certain	
  copies	
  of	
  the	
  Septuagint,	
  Syriac	
  Peshita,	
  and	
  Targums	
  render	
  as	
  11


	רע‘  )“neighbor”(.

	
  Septuagint	
  renders	
  as	
  ὁ	
  παροικῶν	
  ἐν	
  σοί	
  (“dwelling	
  beside	
  you”).12



in	
  six	
  days	
  YHWH	
  made	
  the	
  heavens	
  and	
  the	
  earth	
  and 	
  the	
  sea	
  and	
  all	
  that	
  is	
  in	
  them,	
  but	
  He	
  13

rested	
  on	
  the	
  seventh	
  day;	
  therefore	
  YHWH	
  greatly	
  blessed	
  the	
  Shabbat 	
  day	
  and	
  consecrated	
  14

it.	
  

Honor	
  your	
  father	
  and	
  your	
  mother	
  in	
  order	
  that	
  it	
  may	
  go	
  well	
  with	
  you 	
  and	
  in	
  order	
  that	
  15

they	
  may	
  cause	
  your	
  days	
  to	
  be	
  prolonged	
  upon	
  the	
  good 	
  ground	
  that	
  YHWH	
  your	
  God	
  is	
  16

giving	
  to	
  you.	
  

You	
  shall	
  not	
  murder.	
  

You	
  shall	
  not	
  commit	
  adultery .	
  17

You	
  shall	
  not	
  steal.	
  

You	
  shall	
  not	
  tesGfy	
  against	
  your	
  neighbor	
  as	
  a	
  false 	
  witness.	
  18

	
  MasoreGc	
  text	
  renders	
  as	

	את‐­-הים    while	
  the	
  Medieval	
  Manuscripts,	
  Septuagint,	
  Targums,	
  13

Syriac	
  PeshiXa,	
  and	
  Vulgate	
  render	
  as	

	ואת‐­-הים    which	
  fits	
  the	
  context	
  of	
  the	
  clause.

	
  Nash	
  Papyrus,	
  Septuagint,	
  and	
  Syriac	
  render	

	השׁביעי    (“the	
  seventh”)	
  instead	
  of	
14.השׁבת  

	
  Nash	
  Papyrus	
  and	
  Septuagint	
  add	

	ייטב  
	לך  
	ולמען    (“it	
  may	
  go	
  well	
  with	
  you	
  and	
  in	
  order	
  that”)15

	
  Septuagint	
  adds	
  τῆς	
  ἀγαθῆς	
  (“the	
  good”).16

	
  Nash	
  Papyrus	
  and	
  Septuagint	
  switch	
  the	
  order	
  so	
  that	
  “You	
  shall	
  not	
  commit	
  adultery”	
  comes	
  17

before	
  “You	
  shall	
  not	
  murder”.

	
  Nash	
  Papyrus	
  renders	

	שׁוא    instead	
  of	

	שׁקר    (cf.	
  Deuteronomy	
  5:20).	
  	
  Both	
  words	
  carry	
  a	
  similar	
  18

meaning	
  of	
  “false”	
  or	
  “decepGve”.



You	
  shall	
  not	
  desire	
  your	
  neighbor’s	
  house	
  or	
  field ,	
  you	
  shall	
  not	
  desire 	
  your	
  neighbor’s	
  19 20

wife ,	
  or	
  his	
  servant,	
  or	
  his	
  maidservant,	
  or	
  his	
  ox,	
  or	
  his	
  donkey,	
  or	
  anything 	
  that	
  belongs	
  to	
  21 22

your	
  neighbor. 

Analysis	
  of	
  grammar	
  and	
  syntax	
  

ר לֶּה לֵאמֹֽ ים הָאֵ֖ ת כָּל־הַדְּבָרִ֥ ים אֵ֛ ר אֱלֹהִ֔  וַיְדַבֵּ֣

	
   The	
  compilaGon	
  of	
  commandments	
  in	
  Exodus	
  20:1-­‐17	
  is	
  elsewhere	
  referred	
  to	
  as	
  the	
  

"ten	
  words"	
  or	
  Decalogue	
  as	
  was	
  popularize	
  by	
  the	
  Septuagint	
  translaGon	
  (Exod.	
  34:28	
  and	
  

Deut	
  10:4).	
  However,	
  nowhere	
  in	
  the	
  Hebrew	
  bible	
  is	
  the	
  Decalogue	
  recorded	
  in	
  an	
  ordered	
  list	
  

of	
  ten	
  disGnct	
  "words"	
  or	
  commands.	
  	
  Most	
  aXempts	
  to	
  divide	
  up	
  the	
  passage	
  into	
  ten	
  disGnct	
  

commandments	
  agree	
  upon	
  the	
  final	
  eight	
  but	
  differ	
  as	
  to	
  where	
  the	
  first	
  commandment	
  starts	
  

and	
  where	
  to	
  split	
  between	
  the	
  first	
  and	
  second	
  commandment.	
  	
  Recent	
  research	
  into	
  ancient	
  

Near	
  Eastern	
  treaGes	
  has	
  shown	
  that	
  the	
  Decalogue	
  bears	
  striking	
  resemblance	
  to	
  the	
  format	
  of	
  

these	
  treaGes	
  and	
  that	
  the	
  introductory	
  sentence,	
  "And	
  YHWH	
  spoke	
  all	
  these	
  words	
  saying"	
  is	
  

in	
  the	
  format	
  of	
  a	
  preamble,	
  while	
  the	
  next	
  sentence	
  "I	
  am	
  YHWH	
  your	
  God	
  who	
  brought	
  you	
  

out	
  from	
  the	
  land	
  of	
  Egypt..."	
  is	
  in	
  the	
  format	
  of	
  a	
  historical	
  prologue ,	
  which	
  would	
  indicate	
  23

that	
  these	
  sentence	
  would	
  not	
  have	
  been	
  considered	
  part	
  of	
  the	
  list	
  of	
  ten	
  "words".	
  	
  Further	
  

evidence	
  to	
  this	
  fact	
  is	
  the	
  lack	
  of	
  either	
  a	
  second	
  person	
  masculine	
  singular	
  prohibiGve	
  

	
  Nash	
  Papyrus,	
  Medieval	
  Manuscripts,	
  Septuagint,	
  and	
  Samaritan	
  Pentateuch	
  add	

	שׂדהוּ    (“his	
  19

field”).

	
  Nash	
  Papyrus	
  renders	
  as	

	תתאוה  
	את    (“crave	
  for”)	
  (cf.	
  Deuteronomy	
  5:21).20

	
  Septuagint	
  reverses	
  the	
  two	
  clauses,	
  rendering	
  first	
  “you	
  shall	
  not	
  desire	
  your	
  neighbor’s	
  21

wife”	
  followed	
  by	
  “you	
  shall	
  not	
  desire	
  your	
  neighbor’s	
  house	
  or	
  field”.

	
  Septuagint	
  adds	
  κτηνους	
  αυτοῦ	
  ὀύτε	
  (“his	
  domesGc	
  animal,	
  or”)22

	
  Kline,	
  Treaty	
  of	
  the	
  Great	
  King,	
  13-­‐16.23



imperfect	
  ("you	
  shall	
  not...")	
  or	
  an	
  imperaGve	
  command	
  in	
  either	
  phrase	
  which	
  are	
  

characterisGc	
  of	
  the	
  other	
  eight	
  "words".	
  	
  Thus	
  the	
  first	
  "word"	
  must	
  be	
  the	
  prohibiGon	
  against	
  

another	
  god	
  (or	
  gods)	
  and	
  the	
  second	
  “word"	
  must	
  be	
  the	
  prohibiGon	
  against	
  formaGon	
  and	
  

worship	
  of	
  a	
  graven	
  image.	
  

ים ֑ ית עֲבָדִֽ ֥ יִם מִבֵּ֣ רֶץ מִצְרַ֖ יךָ מֵאֶ֥ ר הוֹצֵאתִ֛ יךָ אֲשֶׁ֧ י֙ יְהוָ֣ה אֱלֹהֶ֑֔ נֹכִ֖  אָֽ

	
   The	
  relaGve	
  clause 	
  that	
  begins	
  with	

	אֲשׁרֶ    in	
  this	
  sentence	
  is	
  used	
  here	
  to	
  relate	
  exactly	
  24

which	
  god	
  it	
  is	
  that	
  the	
  children	
  of	
  Israel	
  are	
  entering	
  into	
  a	
  treaty	
  with.	
  	
  The	
  verb	
  immediately	
  

follow	

	אֲשׁרֶ    is	
  not	
  in	
  the	
  third	
  person	
  as	
  would	
  be	
  expected	
  to	
  agree	
  with	
  the	

	,אֲשׁרֶ    but	
  is	
  

instead	
  in	
  the	
  hiphil	
  first	
  person	
  which	
  makes	
  the	
  subject	
  of	
  the	
  verb	

	.אָנכִֹי    	
  Thus	
  this	
  verb	
  is	
  

literally	
  staGng	
  "I	
  am	
  the	
  one	
  who	
  caused	
  you	
  to	
  come	
  out	
  of	
  Egypt".	
  

יַ֣ ים עַל־פָּנָֽ֗ ֜ ים אֲחֵרִ֖ א יִהְיֶֽה־לְךָ֛֩ אֱלֹהִ֥֨ ֣ ֹֽ  ל

	
   
	לֹֽ֣א  
	יהְִיהֶֽ־לְָ֛֩  is	
  the	
  first	
  of	
  twelve	
  prohibiGons	
  found	
  within	
  the	
  Decalogue.	
  	
  All	
  of	
  the	
  

others	
  use	
  the	
  formula	

	לֹא    followed	
  by	
  a	
  second	
  person	
  masculine	
  singular	
  imperfect	
  verb	
  while	
  

in	
  this	
  instance	
  the	
  negaGve	
  arGcle	

	לֹא    is	
  followed	
  by	
  a	
  third	
  person	
  masculine	
  singular	
  

imperfect	
  verb.	
  	
  However,	

	לְָ    ("for	
  yourself")	
  is	
  aXached	
  to	
  this	
  verb	
  with	
  a	
  maqqef,	
  giving	
  it	
  the	
  

same	
  prohibitory	
  funcGon	
  as	
  the	
  other	
  instances	
  of	
  this	
  formula.	
  	
  The	
  usage	
  of	
  	

	לֹא    with	
  the	
  

imperfect	
  is	
  significant	
  because	
  it	
  tends	
  to	
  indicate	
  a	
  permanent	
  prohibiGon	
  while	

	אַל    with	
  the	
  

jussive	
  is	
  used	
  for	
  prohibiGons	
  for	
  specific	
  situaGons	
  and	
  tends	
  not	
  to	
  be	
  a	
  permanent	
  

	
  Williams,	
  Williams’	
  Hebrew	
  Syntax,	
  (WS	
  §540).24



prohibiGon ,	
  thus	
  its	
  usage	
  throughout	
  the	
  Decalogue	
  indicates	
  the	
  permanence	
  of	
  the	
  25

prohibiGons	
  with	
  respect	
  to	
  Gme	
  and	
  situaGonal	
  applicaGon.	
  

	
   The	
  verb	

	יהְִיהֶ    is	
  in	
  the	
  third	
  person	
  masculine	
  singular	
  form	
  has	
  a	
  plural	
  subject	
  "other	
  

gods".	
  	
  Cassuto 	
  notes	
  this	
  anomaly	
  is	
  used	
  to	
  emphasize	
  the	
  prohibiGon	
  against	
  even	
  26

associaGng	
  with	
  one	
  other	
  deity	
  while	
  also	
  clearly	
  forbidding	
  associaGon	
  with	
  all	
  other	
  deiGes	
  in	
  

general.	
  	
  This	
  parGcular	
  command	
  would	
  have	
  been	
  revoluGonary	
  to	
  a	
  people	
  coming	
  out	
  of	
  the	
  

ancient	
  EgypGan	
  society	
  that	
  worshipped	
  many	
  gods	
  and	
  did	
  not	
  conceptualize	
  any	
  conflict	
  of	
  

interest	
  in	
  their	
  polytheism.	
  	
  This	
  prohibiGon	
  is	
  further	
  strengthened	
  by	
  the	
  addiGon	
  of	
  the	
  

adversaGve	
  preposiGon	

	עַל‐­-פָּנָי    ("against	
  My	
  face")	
  indicaGng	
  that	
  the	
  worship	
  of	
  other	
  gods	
  not	
  

only	
  violates	
  the	
  exclusivity	
  requirement,	
  but	
  sets	
  one	
  in	
  opposiGon	
  to	
  YHWH.	
  	
  The	
  Septuagint	
  

fails	
  to	
  capture	
  the	
  full	
  implicaGon	
  of	
  this	
  prohibiGon	
  by	
  rendering	

	עַל‐­-פָּנָי    as	
  simply	
  πλὴν	
  ἐμοῦ	
  

(“except	
  Me”).	
  

ר ֣ חַת וַאֲשֶׁ֥ ֑֜ רֶץ מִתַָּ ר֩ בָּאָ֖֨ אֲשֶׁ֥ עַל וַֽ ֔ יִם֙׀ מִמַּ֡ ר בַּשָּׁמַ֣֨ ֣ ֔ה אֲשֶׁ֤ סֶל֙׀ וְכָל־תְּמוּנָ֡ ה־לְךָ֥֣ פֶ֣֨ עֲשֶׂ֨ א תַֽ ֣ ֹֽ  ל

רֶץ חַת לָאָֽ֗ ֣ יִם׀ מִתַּ֥ ֣  בַּמַּ֖

	
   The	
  second	
  of	
  the	
  twelve	
  prohibiGons	
  prohibits	
  the	
  creaGon	
  of	
  a	

	פסֶֶל    ("image	
  of	
  the	
  

divine")	
  or	
  any	
  "form",	
  a	
  term	
  which	
  is	
  elaborated	
  upon	
  using	
  a	
  relaGve	
  clause	
  to	
  explain	
  the	
  

prohibiGon	
  includes	
  any	
  form	
  exisGng	
  in	
  the	
  heavens,	
  on	
  the	
  earth,	
  or	
  in	
  the	
  sea.	
  	
  These	
  were	
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the	
  realms	
  where	
  the	
  deiGes	
  of	
  the	
  ancient	
  Near	
  East ,	
  especially	
  Egypt	
  existed	
  and	
  thus	
  YHWH	
  27

elaborates	
  to	
  ensure	
  the	
  children	
  of	
  Israel	
  understand	
  the	
  totality	
  of	
  the	
  prohibiGon.	
  	
  	
  

ם֒ א תָעָבְדֵ֑ ֹ֣ ם֮ וְל ה֣ לָהֶ֖ ֥ א־תִשְׁתַּחְוֶ ֹֽ   ל

	
   This	
  clause	
  is	
  not	
  a	
  separate	
  “word",	
  but	
  is	
  in	
  fact	
  funcGoning	
  as	
  a	
  circumstanGal	
  

subordinate	
  verbal-­‐clause 	
  that	
  contains	
  two	
  more	
  prohibiGons	
  and	
  should	
  be	
  understood	
  to	
  28

clarify	
  that	
  the	
  prohibiGon	
  against	
  making	
  an	
  image	
  is	
  prohibiGng	
  the	
  making	
  of	
  an	
  idol	
  to	
  which	
  

people	
  will	
  bow	
  down	
  and	
  become	
  subservient;	
  that	
  they	
  will	
  worship.	
  	
  The	
  Hebrew	
  Bible	
  

contains	
  mulGple	
  instances	
  where	
  God	
  Himself	
  commands	
  Israel	
  to	
  create	
  both	
  heavenly	
  and	
  

earthly	
  objects	
  such	
  as	
  cherubim,	
  flowers,	
  pomegranates	
  and	
  even	
  a	
  bronze	
  serpent.	
  	
  None	
  of	
  

these	
  creaGons	
  are	
  problemaGc	
  when	
  this	
  clause	
  is	
  understood	
  as	
  clarifying	
  the	
  circumstances	
  

of	
  the	
  image-­‐prohibiGon	
  commandment.	
  	
  However,	
  in	
  2	
  Kings	
  18:4,	
  the	
  texts	
  indicates	
  that	
  the	
  

bronze	
  serpent	
  had	
  become	
  problemaGc	
  as	
  it	
  had	
  become	
  an	
  image	
  of	
  worship	
  and	
  was	
  thus	
  

destroyed	
  by	
  king	
  Hezekiah.	
  

	
   The	
  verb	

	תִשתְׁחַּוְהֶ֥֣    is	
  either	
  in	
  a	
  rare	
  form	
  called	
  the	
  ‘estafel’	
  or	
  ‘histafel’	
  with	
  a	
  verbal	
  

root	
  of	

	חוה    (“to	
  bow	
  down”)	
  or	
  is	
  in	
  the	
  reflexive	
  hithpael	
  with	
  a	
  verbal	
  root	
  of	
שׁחה   .	
  	
  Its	
  29

meaning	
  is	
  to	
  cause	
  one’s	
  self	
  to	
  prostrate	
  one’s	
  self	
  .	
  

	
   The	
  verb	֒

	תעָָבְדֵם֑    is	
  recognized	
  as	
  being	
  in	
  an	
  irregular	
  form	
  of	
  the	
  hofal	
  stem.	
  	
  Cassuto 	
  30

states	
  that	
  the	
  vocalizaGon	
  was	
  intenGonally	
  changed	
  in	
  order	
  to	
  express	
  contempt	
  (similar	
  to	
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how	
  ashtereth	
  was	
  intenGonally	
  changed	
  to	
  ashtoreth	
  by	
  subsGtuGng	
  the	
  vowels	
  for	
  bosheth,	
  

“shame”	
  into	
  the	
  name).	
  	
  This	
  would	
  be	
  to	
  indicate	
  that	
  the	
  worship	
  of	
  idols	
  does	
  not	
  merit	
  the	
  

honorable	
  Gtle	
  of	
  “service”	
  but	
  “servitude”	
  instead.	
  	
  Gesenius 	
  also	
  proposes	
  that	
  the	
  Masora	
  31

intends	
  the	
  meaning	
  of	
  “thou	
  shalt	
  not	
  allow	
  thyself	
  to	
  be	
  brought	
  to	
  worship	
  them”.	
  

א ל קַנָּ֔ יךָ֙ אֵ֣ י יְהוָ֤ה אֱלֹהֶ֨ נֹכִ֞ י אָֽ   כִּ֣

	
   This	
  causal	
  clause 	
  funcGons	
  to	
  explain	
  why	
  Israel	
  may	
  have	
  no	
  other	
  god	
  or	
  gods	
  nor	
  32

may	
  they	
  make	
  any	
  sort	
  of	
  image	
  of	
  worship.	
  	
  The	
  reason	
  given	
  is	
  in	
  the	
  form	
  of	
  another	
  Gtle	
  for	
  

YHWH,	
  ‘El-­‐Qana’	
  (“God	
  of	
  Jealousy”	
  or	
  “God	
  of	
  Passion”).	
  	
  The	
  reason	
  for	
  keeping	
  of	
  a	
  

commandment	
  as	
  “because	
  I	
  am	
  (Title	
  for	
  God)”	
  is	
  used	
  quite	
  frequently	
  throughout	
  the	
  Torah.	
  	
  

The	
  character	
  of	
  El-­‐Qana	
  is	
  then	
  elaborated	
  on	
  in	
  the	
  next	
  clause:	
  

י ים לְאֹהֲבַ֖ סֶד֙ לַאֲלָפִ֑֔ שֶׂה חֶ֖֨ ֤ י וְעֹ֥ ֑ ים לְשׂנְֹאָֽ ים וְעַל־רִבֵּעִ֖ ים עַל־שִׁלֵּשִׁ֥ ת עַל־בָּנִ֛ קֵד עֲוֹ֨ן אָבֹ֧  פֹּ֠

י י מִצְוֹתָֽ  וּלְשׁמְֹרֵ֥

	
   The	
  character	
  of	
  El-­‐Qana	
  is	
  dualisGc	
  in	
  nature	
  and	
  is	
  contrasted	
  with	
  two	
  different	
  

groups;	
  one	
  is	
  idenGfied	
  by	
  the	
  parGciple	

	לְשֹׂנְאָֽ֑י    (“those	
  who	
  hate	
  Me”)	
  and	
  the	
  other	
  by	
  a	
  

construct	
  chain	
  containing	
  two	
  parGciples	

	לְאהֲֹבַ֖י  
	וּלְשׁמֹרְֵ֥י  
	מצִוְֹתָֽי    (“those	
  who	
  love	
  Me	
  and	
  

guard	
  My	
  commandments”).	
  	
  The	
  group	
  who	
  “hate	
  Me”	
  are	
  addressed	
  first	
  with	
  a	
  relaGve	
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clause	
  that	
  starts	
  with	
  the	
  parGciple	

	פֹּּקֵד    “the	
  one	
  who	
  brings	
  to	
  bear” .	
  	
  	
  This	
  clause	
  brings	
  to	
  33

bear	
  the	

	עוֲֹן֨    upon	
  up	
  to	
  four	
  subsequent	
  generaGons.	
  	

	עוֲֹן֨    is	
  used	
  in	
  the	
  Hebrew	
  Bible	
  to	
  refer	
  to	
  

three	
  aspects	
  of	
  the	
  the	
  sin:	
  the	
  sin	
  itself,	
  the	
  resulGng	
  culpability	
  for	
  the	
  sin,	
  and	
  the	
  

punishment	
  for	
  the	
  sin .	
  	
  In	
  this	
  clause	
  it	
  is	
  clearly	
  referring	
  to	
  the	
  punishment	
  for	
  sin	
  since	
  it	
  is	
  34

preceded	
  by	
  the	
  parGcle	

	.פֹּּקֵד    

	
   The	
  second	
  group	
  who	
  “love	
  Me	
  and	
  guard	
  My	
  commandments”	
  are	
  addressed	
  arer	
  the	
  

first	
  group	
  using	
  the	
  adversaGve	
  clause	

	ועְֹ֥֤שהֶׂ    “but	
  (the	
  One)	
  doing” .	
  	
  This	
  group	
  is	
  contrasted	
  35

against	
  the	
  first	
  group	
  in	
  that	
  instead	
  of	
  bringing	
  to	
  bear	
  the	
  punishment	
  of	
  sins,	
  instead	
  El-­‐

Qana	
  does	
   
	חסֶֶ֖֨ד֙  )“covenant-­‐loyalty”(	
  towards	
  them.	
  	
   
	חסֶֶ֖֨ד֙  is	
  a	
  word	
  with	
  no	
  known	
  cognate	
  in	
  

other	
  ancient	
  Near	
  Eastern	
  languages	
  but	
  is	
  used	
  in	
  the	
  Hebrew	
  Bible	
  exclusively	
  in	
  covenant	
  

relaGons	
  to	
  express	
  bilateral	
  commitment	
  through	
  the	
  performance	
  of	
  beneficent	
  acGon	
  to	
  

render	
  assistance	
  to	
  a	
  needy	
  party	
  who	
  is	
  unable	
  to	
  help	
  himself .	
  	
  Also	
  contrasted	
  is	
  the	
  36

punishment	
  of	
  the	
  first	
  group	
  which	
  is	
  limited	
  to	
  only	
  three	
  or	
  four	
  generaGons	
  while	
  the	
  laXer	
  

group	
  is	
  promised	
  unmeasurable	
  covenant-­‐loyalty	
  (certainly	
  one	
  thousand	
  generaGons	
  is	
  a	
  Gme	
  

beyond	
  human	
  comprehension).	
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א אֶת־שְׁמ֖וֹ ת אֲשֶׁר־יִשָּׂ֥ ה אֵ֛ א יְנַקֶּה֙ יְהוָ֔ ֹ֤ י ל וְא כִּ֣ יךָ לַשָּׁ֑ ה אֱלֹהֶ֖ םׁ־יְהוָ֥ א אֶת־שֵֽ א תִשָּׂ֛ ֹ֥  ל

ׁוְא  לַשָּֽ

	
   The	
  firh	
  prohibiGon	
  is	
  against	
  liring	
  up	
  the	
  name	
  of	
  YHWH	
  for	
  perjury;	
  swearing	
  a	
  false	
  

oath	
  in	
  YHWH’s	
  name.	
  	
  One’s	
  name	
  is	
  directly	
  associated	
  with	
  one’s	
  honor 	
  in	
  the	
  honor	
  and	
  37

shame	
  based	
  culture	
  of	
  the	
  ancient	
  Near	
  East	
  thus	
  if	
  an	
  Israelite	
  swore	
  an	
  oath	
  using	
  the	
  name	
  

of	
  YHWH	
  and	
  it	
  was	
  later	
  discovered	
  that	
  he	
  or	
  she	
  actually	
  lied,	
  it	
  was	
  incumbent	
  upon	
  the	
  

Deity	
  to	
  punish	
  the	
  individual	
  or	
  face	
  being	
  dishonored	
  in	
  the	
  eyes	
  of	
  the	
  people.	
  	
  This	
  

prohibiGon	
  was	
  later	
  interpreted	
  as	
  a	
  prohibiGon	
  of	
  misuse	
  of	
  the	
  name	
  and	
  ulGmately	
  lead	
  to	
  a	
  

prohibiGon	
  of	
  pronouncing	
  the	
  name	
  of	
  YHWH	
  for	
  fear	
  of	
  violaGng	
  this	
  commandment.	
  This	
  can	
  

be	
  seen	
  in	
  the	
  Septuagints	
  translaGon	
  of	

	שוְָּׁ֑א    as	
  ματαίῳ,	
  “frivolous”.	
  

	
   The	
  prohibiGon	
  is	
  followed	
  by	
  a	
  causal	
  clause 	
  that	
  explains	
  that	
  YHWH	
  will	
  uphold	
  His	
  38

honor	
  by	
  punishing	
  the	
  perjurer	
  through	
  the	
  usage	
  of	
  the	
  negaGve	

	לֹ֤א    for	
  denial	
  of	
  the	
  fact 	
  39

followed	
  by	
  the	
  verb	

	נקה    in	
  the	
  intensive	
  Piel	
  imperfect	
  form	
  to	
  amplify	
  the	
  fact	
  of	
  forthcoming	
  

punishment.	
  

ו ׁ֗ ת לְקַדְּשֹֽ וֹם הַשַּׁבָּ֖֜  זָכ֛וֹר֩ אֶת־י֥֨

	
   
	זכָוֹ֛ר֩  here	
  is	
  in	
  the	
  infiniGve	
  and	
  yet	
  contextually	
  is	
  funcGoning	
  as	
  an	
  imperaGve.	
  	
  

Gesenius 	
  refers	
  to	
  this	
  as	
  an	
  emphaGc	
  imperaGve	
  and	
  the	
  fact	
  that	
  this	
  firh	
  “word”	
  alone	
  out	
  40
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of	
  the	
  enGre	
  Decalogue	
  uses	
  the	
  emphaGc	
  imperaGve	
  must	
  indicate	
  its	
  importance	
  among	
  the	
  

ten.	
  	
  The	
  causal	
  clause	
  following	
  this	
  command	
  indicates	
  that	
  the	
  reason	
  why	
  the	
  Shabbat	
  day	
  

must	
  be	
  consecrated	
  is	
  because	
  it	
  is	
  the	
  mark	
  of	
  YHWH’s	
  authority	
  over	
  His	
  creaGon.	
  	
  This	
  

elevated	
  purpose	
  explains	
  an	
  emphaGc	
  imperaGve	
  would	
  be	
  used	
  here	
  alone	
  since	
  it	
  is	
  a	
  means	
  

of	
  reciprocaGng	
  with	
  giving	
  honor	
  to	
  one’s	
  Creator.	
  

	
   
	לְקַדְּשוֹֽׁ֗  is	
  in	
  the	
  intensified	
  Piel	
  infiniGve	
  form	
  indicaGng	
  that	
  the	
  day	
  is	
  not	
  just	
  simply	
  

set	
  apart	
  from	
  the	
  other	
  days,	
  but	
  is	
  elevated	
  above	
  all	
  other	
  days	
  of	
  the	
  week.	
  	
  This	
  is	
  further	
  

evidenced	
  by	
  the	
  subsequent	
  instrucGons.	
  

יךָ    ת׀ לַיהוָ֣ה אֱלֹהֶ֑֗ ֣ י שַׁבָּ֖ ֜ ךָ֒ וְי֨וֹם֙ הַשְּׁבִיעִ֔ יתָ כָּל־מְלַאכְתֶּֽ ֣ ד֮ וְעָשִׂ֖ עֲבֹ֔ ים֙ תַּֽ שֶׁת יָמִ֣ ֣  שֵׁ֤

	
   	
   
	ועְָשִׂ֖֣יתָ   
	תעֲַּֽבֹ֔ד֮  are	
  in	
  the	
  Qal	
  imperfect	
  and	
  waw	
  +	
  Qal	
  perfect	
  here	
  and	
  stand	
  in	
  contrast	
  

to	
  the	
  frequent	
  usage	
  of	
  imperaGves	
  throughout	
  the	
  Decalogue.	
  	
  As	
  such,	
  they	
  should	
  not	
  be	
  

interpreted	
  as	
  commands	
  but	
  as	
  permissive	
  imperfects 	
  authorizing	
  the	
  children	
  of	
  Israel	
  to	
  41

work	
  for	
  six	
  days	
  but	
  not	
  requiring	
  a	
  six	
  day	
  work	
  week	
  as	
  has	
  someGmes	
  been	
  suggested.	
  	
  The	
  

expression	
  the	
  Gme	
  of	
  six	
  days	
  coming	
  before	
  the	
  verb	
  is	
  a	
  normal	
  variaGon	
  of	
  word	
  order 	
  as	
  42

is	
  the	
  subsequent	
  “but	
  the	
  seventh	
  day”.	
  

	
   
	מְלָאכהָ֡֜  should	
  be	
  understood	
  as	
  occupaGonal	
  work	
  for	
  one’s	
  own	
  benefit	
  as	
  it	
  

emphasizes	
  skilled	
  labor	
  and	
  its	
  benefits .	
  	
  Contextually,	
  it	
  does	
  not	
  include	
  work	
  that	
  is	
  in	
  43

direct	
  service	
  to	
  God	
  since	
  the	
  prescribed	
  culGc	
  funcGons	
  of	
  the	
  priests	
  and	
  Levites	
  did	
  not	
  

cease	
  during	
  the	
  Shabbat.	
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	הַשְּׁבִיעִ֔֜י  
	שַׁבּתָּ֖  
	לַיהוהָ֣  
	אֱלֹהֶ֑֗יָ   
	וְיוֹ֨ם֙  is	
  a	
  verbless	
  equaGonal	
  clause 	
  and	
  thus	
  is	
  translated	
  44

with	
  a	
  form	
  of	
  the	
  verb	
  “to	
  be”,	
  thus	
  should	
  be	
  translated	
  “but	
  the	
  seventh	
  day	
  is	
  a	
  Shabbat	
  to	
  

YHWH	
  your	
  God”.	
  	
  It	
  is	
  equated	
  and	
  contrasted	
  to	
  the	
  six	
  other	
  days	
  of	
  the	
  week	
  menGoned	
  in	
  

the	
  previous	
  clause.	
  

ר ֣ ךָ וְגֵרְךָ֖֙ אֲשֶׁ֥ ֗ תְךָ֜֙ וּבְהֶמְתֶּ֔ ךָ עַבְדְּךָ֤֨ וַאֲמָֽ ־וּ֠בִתֶּ֗ ה׀ וּבִנְךָֽ֣ ה אַתָּ֣ ֜ ה כָל־מְלָאכָ֡ א־תַעֲשֶׂ֣֨ ֣ ֹֽ  ל

יךָ  בִּשְׁעָרֶֽ֔

	
   The	
  sixth	
  prohibiGon	
  that	
  appears	
  in	
  the	
  Decalogue	
  prohibits	
  any	
  occupaGonal	
  work	
  and	
  

is	
  followed	
  by	
  an	
  unmarked	
  relaGve	
  clause 	
  that	
  explains	
  that	
  the	
  prohibiGon	
  not	
  only	
  includes	
  45

the	
  head	
  of	
  the	
  household	
  (“you”)	
  but	
  also	
  includes	
  any	
  of	
  your	
  children,	
  your	
  servants,	
  your	
  

hired	
  help,	
  and	
  even	
  your	
  animals	
  through	
  the	
  usage	
  of	
  the	
  alternaGve	ְ
ו   .	
  	
  	
  This	
  relaGve	
  clause	
  46

exemplifies	
  the	
  contrast	
  that	
  the	
  Torah	
  makes	
  between	
  the	
  laws	
  of	
  YHWH	
  and	
  the	
  laws	
  of	
  the	
  

other	
  naGons.	
  	
  Other	
  law	
  codes	
  of	
  the	
  ancient	
  Near	
  East	
  typically	
  do	
  not	
  apply	
  the	
  laws	
  equally	
  

across	
  all	
  classes	
  of	
  ciGzens	
  but	
  allow	
  the	
  upper	
  classes	
  to	
  enjoy	
  freedoms	
  not	
  permiXed	
  and	
  to	
  

face	
  lesser	
  punishments	
  for	
  crimes	
  commiXed	
  against	
  those	
  of	
  the	
  lower	
  classes .	
  	
  Here,	
  YHWH	
  47

requires	
  that	
  the	
  consecraGon	
  of	
  the	
  Shabbat	
  through	
  a	
  cessaGon	
  in	
  occupaGonal	
  work	
  be	
  

enjoyed	
  by	
  all	
  people	
  and	
  work	
  animals	
  regardless	
  of	
  their	
  perceived	
  status.	
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  Pritchard,	
  The	
  Ancient	
  Near	
  East	
  an	
  Anthology	
  of	
  Texts	
  and	
  Pictures,	
  3rd	
  ed.	
  with	
  Supplement,	
  47

part	
  2,	
  chapters	
  1-­‐3.



	
   The	
  relaGve	
  clause	

	אֲשרֶׁ֥֣  
	בִּשעְׁרֶָֽ֔יָ    specifies	
  “the	
  stranger	
  who	
  is	
  within	
  your	
  gates”	
  and	
  is	
  

used	
  to	
  refer	
  to	
  a	
  class	
  of	
  people	
  who	
  dwelt	
  in	
  the	
  land	
  along	
  with	
  Israel	
  but	
  did	
  not	
  actually	
  

own	
  any	
  property	
  and	
  thus	
  were	
  suscepGble	
  to	
  being	
  taken	
  advantage	
  of.	
  

נַח ם וַיָּ֖ רֶץ אֶת־הַיָּם֙ וְאֶת־כָּל־אֲשֶׁר־בָּ֔ יִם וְאֶת־הָאָ֗ ה אֶת־הַשָּׁמַ֣ ה יְהוָ֜ ׁשֶׁת־יָמִים֩ עָשָׂ֨ י שֵֽ  כִּ֣

ׁהוּ  יְקַדְּשֵֽ ת וַֽ ךְ יְהוָ֛ה אֶת־י֥וֹם הַשַּׁבָּ֖ ן בֵּרַ֧ י עַל־כֵּ֗  בַּיּ֣וֹם הַשְּׁבִיעִ֑

	
   The	
  causal	
  clause	
  is	
  used	
  here 	
  to	
  give	
  purpose	
  to	
  why	
  the	
  Shabbat	
  day	
  is	
  to	
  be	
  elevated	
  48

above	
  all	
  other	
  days;	
  it	
  was	
  the	
  pinnacle	
  of	
  His	
  creaGon.	
  	
  The	
  account	
  of	
  the	
  actual	
  creaGon	
  

begins	
  with	
  a	
  normal	
  variaGon	
  of	
  word	
  order	
  for	
  expression	
  of	
  Gme 	
  and	
  ends	
  with	
  a	
  relaGve	
  49

clause 	
  used	
  to	
  explain	
  that	
  everything	
  in	
  the	
  three	
  realms	
  menGoned	
  was	
  in	
  fact	
  created	
  by	
  50

God	
  Himself.	
  	
  This	
  disGncGon	
  was	
  important	
  to	
  the	
  ancient	
  Israelite	
  because	
  the	
  surrounding	
  

naGons	
  worshipped	
  various	
  gods	
  in	
  these	
  three	
  realms	
  and	
  YHWH	
  is	
  subtly	
  informing	
  the	
  

Israelites	
  that	
  those	
  things	
  are	
  in	
  fact	
  not	
  gods	
  but	
  simply	
  things	
  that	
  He	
  created	
  along	
  with	
  

mankind.	
  

	
   The	
  second	
  part	
  of	
  the	
  causal	
  clause	
  is	
  an	
  adversaGve	
  clause 	
  that	
  begins	
  with	

	וַיָּ֖נחַ    51

(“but	
  He	
  rested”)	
  contrasGng	
  YHWH’s	
  work	
  of	
  creaGon	
  during	
  the	
  iniGal	
  six	
  day	
  period	
  followed	
  

by	
  His	
  subsequent	
  rest.	
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	עַל־כּןֵּ  )“therefore”(	
  begins	
  a	
  result	
  clause 	
  within	
  the	
  overarching	
  causal	
  clause	
  and	
  is	
  52

used	
  to	
  explain	
  that	
  the	
  result	
  of	
  YHWH	
  resGng	
  on	
  the	
  seventh	
  day	
  is	
  that	
  the	
  seventh	
  day	
  is	
  the	
  

recipient	
  of	
  YHWHs	
  acGon	
  described	
  by	
  the	
  intensive	
  Piel	
  verbs	

	ברך    (“to	
  bless”)	
  and	

	קדשׁ    (“to	
  

set	
  apart”).	
  	
  Thus,	
  our	
  requirement	
  at	
  the	
  beginning	
  of	
  this	
  “word”	
  to	
  consecrate	
  the	
  day	
  

through	
  cessaGon	
  of	
  occupaGonal	
  work	
  is	
  seen	
  as	
  a	
  direct	
  reciprocaGon	
  to	
  YHWH’s	
  iniGal	
  

consecraGon	
  of	
  the	
  day	
  when	
  He	
  created	
  us.	
  

	
   	
  

ךְ ן לָֽ יךָ נֹתֵ֥ ה אֱלֹהֶ֖ ה אֲשֶׁר־יְהוָ֥ ל הָאֲדָמָ֔ יךָ עַ֚ עַן֙ יַאֲרִכ֣וּן יָמֶ֔ ךָ לְמַ֨ יךָ וְאֶת־אִמֶּ֑ ד אֶת־אָבִ֖  כַּבֵּ֥

	
   The	
  firh	
  “word”	
  begins	
  with	
  the	
  imperaGve	
  command	

	כַּבֵּּד    )“Honor!”(	
  and	
  is	
  the	
  only	
  

one	
  of	
  the	
  ten	
  “words”	
  that	
  does	
  not	
  contain	
  a	
  prohibiGon.	
  	
  AddiGonally,	
  this	
  commandment	
  is	
  

emphasized	
  within	
  the	
  Decalogue	
  by	
  the	
  placement	
  of	
  six	
  prohibiGonary	
  statements	
  in	
  the	
  form	
  

of	

	לֹ֥א    followed	
  by	
  an	
  imperaGve	
  before	
  this	
  command	
  and	
  six	
  prohibiGonary	
  statements	
  arer	
  

this	
  command.	
  	
  This	
  emphasis	
  on	
  honoring	
  one’s	
  parents	
  should	
  be	
  expected	
  in	
  an	
  honor	
  and	
  

shame	
  based	
  society	
  and	
  is	
  paralleled	
  to	
  the	
  fourth	
  “word”	
  which	
  honors	
  God	
  through	
  

consecraGon	
  of	
  the	
  Shabbat.	
  

	
   
	למְעַ֨ןַ֙  starts	
  a	
  result	
  clause 	
  followed	
  by	

	ארך    in	
  the	
  Hifil	
  imperfect	
  third	
  person	
  53

masculine	
  plural.	
  	
  Since	
  the	
  verb	
  is	
  in	
  the	
  third	
  person	
  masculine	
  plural,	
  the	
  agents	
  of	
  this	
  acGon	
  

can	
  only	
  be	
  referring	
  to	
  the	
  recipients	
  own	
  parents.	
  	
  Thus	
  the	
  result	
  clause	
  should	
  be	
  translated	
  

“in	
  order	
  that	
  your	
  parents	
  may	
  cause	
  your	
  days	
  to	
  be	
  prolonged	
  upon	
  the	
  soil	
  which	
  YHWH	
  

your	
  God	
  is	
  giving	
  to	
  you”.	
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	אֲשרֶׁ־יהְוהָ֥  starts	
  a	
  circumstanGal	
  clause 	
  that	
  specifies	
  that	
  it	
  is	
  the	
  plot	
  of	
  land	
  that	
  54

YHWH	
  is	
  giving	
  to	
  you	
  as	
  an	
  inheritance	
  is	
  the	
  land	
  upon	
  which	
  your	
  days	
  may	
  be	
  prolonged.	
  

֖ח רְצָֽ א תִּֿ ֖ ֹ֥  ל

ף ֑ נְאָֽ א תִּֿ ֖ ֹ֣  ל

ב גְנֹֽ֔ א תִּֿ ֖ ֹ֣  ל

	
   The	
  sixth,	
  seventh,	
  and	
  eighth	
  “words”	
  all	
  occur	
  in	
  a	
  shortened	
  form	
  that	
  only	
  contains	
  

the	
  negaGve	
  arGcle	
  and	
  the	
  imperaGve	
  verb.	
  	
  There	
  is	
  an	
  omission	
  of	
  the	
  expected	
  direct	
  object	
  

of	
  the	
  verb 	
  which	
  most	
  likely	
  occurs	
  because	
  of	
  the	
  universal	
  understanding	
  and	
  applicaGons	
  55

of	
  these	
  laws	
  in	
  almost	
  every	
  known	
  society.	
  	
  Cassuto 	
  points	
  out	
  that	
  by	
  using	
  their	
  absolute	
  56

form	
  without	
  object	
  or	
  complement,	
  these	
  commands	
  transcend	
  any	
  condiGon	
  or	
  circumstance.	
  	
  

Being	
  of	
  upper	
  class	
  or	
  royalty	
  does	
  not	
  remove	
  these	
  absolute	
  restricGons	
  as	
  was	
  common	
  

pracGce	
  in	
  many	
  ancient	
  Near	
  Eastern	
  naGons.	
  	
  In	
  2	
  Samuel	
  12,	
  the	
  prophet	
  Nathan	
  uses	
  a	
  

parable	
  to	
  make	
  king	
  David	
  realize	
  that	
  he	
  has	
  in	
  fact	
  used	
  his	
  posiGon	
  to	
  jusGfy	
  adultery	
  and	
  

ulGmately	
  murdering	
  him	
  to	
  steal	
  his	
  wife	
  and	
  cover	
  up	
  his	
  deed.	
  	
  Thus	
  this	
  universal	
  and	
  

absolute	
  applicaGon	
  of	
  these	
  commands	
  was	
  important	
  to	
  emphasize	
  in	
  such	
  a	
  manner.	
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ׁקֶר ד שָֽ א־תַעֲנֶ֥ה בְרֵעֲךָ֖ עֵ֥ ֹֽ  ל

	
   
	עֵ֥ד  
	שָֽׁקֶר  (“a	
  false	
  witness”)	
  funcGons	
  as	
  a	
  predicate	
  adjecGve	
  describing	
  the	
  manner	
  of	
  

the	
  subject’s	
  witness	
  and	
  is	
  thus	
  funcGoning	
  as	
  an	
  equaGonal	
  clause .	
  	
  The	
  usage	
  of	
  the	
  term	
  57


	רֵעֲָ֖  (“your	
  neighbor”)	
  in	
  the	
  prohibiGon	
  against	
  tesGfying	
  as	
  a	
  false	
  witness	
  against	
  your	
  

neighbor	
  should	
  be	
  understood	
  as	
  a	
  universal	
  prohibiGon	
  against	
  false	
  tesGmony	
  against	
  any	
  

human	
  being	
  since	
  Cassuto 	
  has	
  argued	
  convincingly	
  that	
  the	
  Hebrew	
  Bible	
  uses	
  the	
  term	
  to	
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speak	
  of	
  any	
  inhabitant	
  of	
  the	
  land	
  of	
  Canaan	
  while	
  Israel	
  is	
  dwelling	
  in	
  it	
  or	
  to	
  refer	
  to	
  those	
  

living	
  around	
  you	
  while	
  Israel	
  is	
  dispersed	
  outside	
  of	
  the	
  land.	
  

ר ל אֲשֶׁ֥ ךָ וְעַבְדּ֤וֹ וַאֲמָתוֹ֙ וְשׁוֹר֣וֹ וַחֲמֹר֔וֹ וְכֹ֖ שֶׁת רֵעֶ֗ ד אֵ֣ א־תַחְמֹ֞ ֹֽ ךָ ל ית רֵעֶ֑ ד בֵּ֣ א תַחְמֹ֖ ֹ֥  ל

ךָ  לְרֵעֶֽ

	
   The	
  final	
  “word”	
  of	
  the	
  Decalogue	
  contains	
  two	
  prohibiGons	
  against	
  having	
  a	
  strong	
  

desire	
  for	
  anything	
  that	
  belongs	
  to	
  your	
  neighbor.	
  	
  It	
  is	
  not	
  grammaGcally	
  necessary	
  for	
  the	
  

repeGGon	
  of	
  the	
  prohibiGon	

	לֹֽא־תחַמְֹ֞ד    thus	
  this	
  may	
  have	
  been	
  intenGonally	
  added	
  to	
  create	
  

the	
  two	
  set	
  of	
  six	
  prohibiGons	
  on	
  either	
  side	
  of	
  the	
  command	
  to	
  honor	
  one’s	
  parents.	
  

Conclusion	
  

	
   Analysis	
  of	
  the	
  Hebrew	
  text	
  of	
  the	
  Decalogue	
  unveils	
  a	
  rich	
  understanding	
  of	
  the	
  true	
  

intent	
  of	
  YHWH’s	
  commands	
  for	
  His	
  people	
  Israel	
  and	
  gives	
  us	
  a	
  beXer	
  idea	
  of	
  how	
  those	
  laws	
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were	
  intended	
  to	
  be	
  applied	
  to	
  one’s	
  life.	
  	
  While	
  there	
  are	
  ten	
  “words”	
  or	
  commands	
  found,	
  

internal	
  evidence	
  strongly	
  suggests	
  that	
  there	
  is	
  an	
  emphasis	
  on	
  the	
  fourth	
  and	
  firh	
  

commandments;	
  the	
  commandment	
  to	
  honor	
  YHWH	
  through	
  remembering	
  His	
  Shabbat	
  and	
  

the	
  commandment	
  to	
  honor	
  one’s	
  parents.	
  	
  These	
  two	
  commands	
  are	
  surrounded	
  by	
  eight	
  

others	
  which	
  focus	
  on	
  exclusive	
  worship	
  of	
  YHWH	
  and	
  treaGng	
  all	
  other	
  human	
  beings	
  with	
  

respect	
  and	
  dignity.	
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